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Geiting a Taste - Or Nof

. HULLIN CHAPTEK 7
Source 1: Mishnah !

Chullin Chapter 7
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If the gid hanasheh was cooked together with sinews and it is
recognizable — if it imparts flavor; if not, all are forbidden; and
the broth, if it imparts flavor. So also a piece of nevelah, and so
also a piece of unclean fish that were cooked with pieces, if they are

recognizable — if they impart flavor; if not,

broth, if it imparts flavor.
Source 2: Chumash

Bamidbar and Rashi

all are forbidden. And the
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Arid the Loro spoke to Moshe, saying, Speak to the children of 1,2 VX JITANY SR 92758 727 :90KD nwn=o8 M 131
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pronounce a special vow of a Nazir to separate themselves to

the LorD: he shall abstain from wine and strong drink, and 3 b ﬂ"lWD"‘?m 'fﬂW’ N‘7 'IJW }’nrﬂ T” ?nﬂ 'N’ 'DW” T”D

shall drink no vinegar of wine, or vinegar of strong drink, nor
shall he drink any liquor of grapes, nor eat moist grapes, or dried.
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All the days of his abstinence shall he eat nothing that is made 4 L;;Ny Nl7 l?""ﬂﬁ U’ _}y-n-m i”'[ 'fgm 'TW”’ 'RDN l?:?: ﬁTJ

of the vine tree, from the kernels even to the husk.
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From Torah to Rabbinic Law
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Torah Law the Same Different Rabbinic the Same Different
Law
Food is Solid Food is
Solid
Food is Food is
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Source 3: Gemara Nazir 37a
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Rather, the definitive law follows the Sages who
differ with him, and interpret this verse there, and likewise in the
tractate P’sahim (44b), to infer from it that the flavor of the forbidden
food is as prohibited as the food itself, both in regard to a nazir and
with all other forbidden food in the Torah.

So was it stated there: Was this verse about “any mishrah (liquid)
of grapes” then given for this purpose? It is needed for the purpose
taught in a baraitha:'? “‘any mishrah” —this is to make the flavor [as
forbidden) as the original food: that if one steeped grapes in water
and it has a flavor of wine, it is prohibited. From here you have the
law for all forbidden foods in the Torah: If for a razir, etc. till [the
Talmud concludes:] Whose view is this?—that of the Sages; and
there are those who say, that of R. ‘Akiva.!8

As to the meaning of “the flavor [forbidden] as the original,”
many explanations were said about it. One of them,!* and it is the best
as it seems, is that any forbidden food that does not exist in its original
state but became merged or blended with permissible food, imparting
its flavor to it—to exclude a case where it became blended with its
own kind [of food, that was permissible], where there is no imparting
of flavor—about this the Sages of blessed memory ruled that the
flavor of forbidden food is as prohibited as the actual food; and for
this the passage about “any mishrah (liquid) of grapes” is needed. For
if we did not derive this rule from this verse, I would have decided
that whatever forbidden matter became blended into permissible
food, whether it was of its own kind or even of a different kind, it
should become nullified by a majority—by the rule known to us
from the law of the Torah, that one [forbidden amount] in two per-
missible ones is nullified?® —i.e. by a majority,?! because two is not
meant strictly.

Now that we know this, it is for us to rule about flavor as if it
were the actual food. And what is the law known to us about actual
forbidden food without anything mixed with it?—that if a person ate
an olive’s amount of forbidden food without a lapse of time [from
start to end of the eating] long enough to eat a p’ras (half a loaf) of
bread, he is given lashes (a whipping) for it;?? but if he tarried longer
than that, he is free of penalty. Then this law about [forbidden food]
by itself is what we will apply about its flavor: that if of the forbidden
food, an olive’s amount was mixed into a quantity of permissible food
that can be eaten in the time it takes to consume a p ras of bread,? and
someone ate of it as much as can be consumed in this period of time,
without the above-mentioned lapse, he would receive whiplashes for
it. If he ate of it less than that, or if less than that amount of forbidden
food was blended into it, he would not receive a whipping for it.?

Some authorities?s likewise said that in general, the rule that over
the prohibition against the flavor of forbidden food without its sub-
stance, a whipping should be given over it— this [applies] as long as
the forbidden element imparts as much flavor to the permissible food
as if an olive’s amount of the forbidden ingredient had been blended
into a quantity of permissible food that could be caten in the same
time as a p’ras (half a loaf) of bread —even if we do not know what
quantity of the substance of the forbidden food merged with it.
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Source 4: Sefer Hachinuch Mitzvah 368
The Prohibition of a Nazir Drinking wine
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Source 6: The Laws of
Kashrus by Rabbi Binyomin

Forst
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Introduction

central issue in hilchos kashrus concerns the infusion and

absorption of taste. Whenever non-kosher food comes in contact
with kosher food, there is a potential transfer of taste from the
non-kosher food to the kosher food. In this chapter, we will discuss the
concept of taam k’ikar — the principle by which the kosher food is
affected by the non-kosher taste it has absorbed. We will also explore the
possibility of sampling food to detect the presence of non-kosher taste.
Finally, we will discuss the requirement of bitul b’shishim (nullification
in a sixty-to-one ratio) — the means through which the problem of taam
k'ikar is overcome.

At the core of the issue of taste infusions is the principle of taam
k’ikar , which means that the taste of the (non-kosher) food is considered
as its essence. Kosher food imbued with a noticeable taste of non-kosher
food is considered the equivalent of the non-kosher food itself. One may
not eat kosher food that has absorbed non-kosher taste since, in doing so,
he will taste the non-kosher taste.

We noted in Chapter Two that non-kosher taste may affect kosher
food under several different circumstances: a) The non-kosher matter
may have completely blended into the mixture, b) the non-kosher matter
may have been cooked together with the kosher food and infuse the
kosher food with its taste before having been removed. ¢) The kosher
food may have been cooked in a utensil that was infused with
non-kosher taste and thereby absorbed some of the taste infused in the
utensil. In any of these cases, the principle of taam k'ikar rules that the
kosher food has assumed a non-kosher status.

Rishonim disagree as to whether the principle of taam k'ikar is Biblical
or Rabbinic in origin. In the opinion of some Rishonim, this depends
upon whether the actual substance of the non-kosher food or only its
taste is present in the mixture. It further depends upon the ratio of kosher
and non-kosher matter in the mixture and upon the amount of the
mixture one eats. A detailed analysis of divergent viewpoints is not
within the scope of this work; however, the halachic consensus assumes
that taam k’ikar should usually be treated as a Biblical precept. We refer
the reader to the footnotes.! We will limit our discussion to the practical
steps that must be taken regarding situations of taam k’ikar.
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I1. Bitul b’shishim, ovwiwa S —
nullification in a ratio of sixty
A. The Torah law

e noted above that bitul b’rov can be applied only to those mixtures

in which the taste of the non-kosher food is not noticeable. If,
however, the taste of the non-kosher food is noticeable, we encounter the
principle of taam k'ikar — the taste (of the non-kosher food) is con-
sidered as (non-kosher) food itself. (This concept will be discussed in
detail in Chapter Four.) Thus, the kosher food assumes the prohibited\ .
characteristic of the non-kosher food and is Biblically prohibited. Mere
nullification of the non-kosher food is inadequate if any non-kosher
taste remains. Consequently, the bitul process must nullify the non-
kosher food and its taste as well. Primarily, bitul b’shishim is required
only when these two features are combined: a) the foods are dissimilar in
taste (min b’sheaino mino ). If, however, the foods are similar tasting, the
taste of one is not noticeable in the other; thus, bitul b’rov suffices. b) the
foods are either liquids or solids that are blended or cooked together. If,
however, the foods are solids that are neither blended nor cooked
together, they do not impart taste to one another; thus, bitul b'rov is
adequate. If either of these two factors is missing, bitul b'shishim is not
Biblically mandated.

B. The Rabbinic prohibition

Chazal extended the requirement of bitul b’shishim to cases that
resemble the primary Biblical case in some aspect. Chazal were aware of
the difficult nature of these halachos. They were concerned that one may
confuse the rules pertaining to similar tasting foods with those of
dissimilar ones. A mistake of this nature may cause one to transgress a
Biblical prohibition Thus, although in Torah law bitul b’shishim is
required only when dissimilar tasting foods are cooked or blended
together, Chazal extended the requirement to situations that resemble the
Biblical case in either of these factors (i.e. dissimilar tasting foods or foods
that were cooked together, see footnote for further explanation).? Hence,

similar tasting foods that are blended or cooked together* or uncooked,
dissimilar tasting foods,* require bitul b’shishim. Each of these instances
resembles the Biblical case (i.e., cooked, dissimilar foods) in one aspect.
However, uncooked (and unblended), similar tasting foods do not
resemble the Biblical case in any manner. Since they will not be confused
with the Biblical case, they may become nullified with a mere bitul
b'rov.% In short: Chazal required bitul b’shishim in any situation that
would have constituted a problem of taam k’ikar if the mixture had been
of dissimilar foods or if the mixture was cooked together.




